Christian Foundations

A Charter for Biblical Clarity During Confused
Times

ABSTRACT: This charter arises from a father's concern for his family's faithfulness
during a time of profound moral confusion in the Church and in the broader culture.
Christians today face pressure from two directions at once: a permissiveness that
dissolves moral distinctions in the name of grace, and a reactionary tribalism that
abandons the teachings of Jesus in the pursuit of political power. Both represent a
failure of Christian identity, and both are symptoms of the same underlying problem —
the loss of a clear, grounded, and scripturally faithful account of what Christians
actually believe and how they are actually called to live. This charter is an attempt
to recover that account. It summarizes the foundational moral principles of the
Christian faith as they arise from Scripture and the historic witness of the Church,
and it is written for my family and for any family that shares the conviction that
faithful Christian 1living requires not only knowing what we believe, but why we
believe it, and what it costs to live by it.
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Conceptual Flow of the Charter

@  GOD AND TRUTH

o
:,f I o God defines moral reality.

AUTHORITY AND KNOWLEDGE
ll Christ is the final authority.

Scripture reveals. The Church preserves.

LOVE FULFILLS THE MORAL LAW
Love is the essence of
Christian morality.
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THE RADICAL FORM OF LOVE

Enemy-love. Nonviolence.
Willingness to suffer rather than do evil.

LOVE IN HUMAN RELATIONSHIPS

Justice and mercy.
Reconciliation and forgiveness.

THE COMMUNITY OF FORMATIO

The Church as the context
of discipleship.

THE INNER LIFE OF DISCIPLESHIP

Purity of heart.
Faithfulness in love.

THE EMBODIED LIFE OF DISCIPLESHIP

Meaning of the human body.
Marriage and family. Sexual holiness.
Celibacy and singleness.

STEWARDING GOD'S GIFTS

Work and possessions.
Care for creation.

LIFE IN HUMAN SOCIETY
Civic responsibility and
limits of political power.

TRANSFORMATION OF CHARACTER

Growth into Christlike virtue.
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THE FINAL HOPE
Resurrection and the
Kingdom of God.
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The color scheme in this diagram is designed to communicate spiritual meaning
within the logical flow of the charter. Gold represents God, truth, and the moral order
as the foundation of all that follows. Blue represents divine authority and revelation
througd Christ, Scripture, and the Church. Red represents love—first as the essence
of morality and then in its radical, sacrificial form. Green represents love in action—
in relationships, in the life of the Church, and in stewardship of God'’s creation.

Gold (again) represents the inward transformation of the disciple. Purple represents
the embodied nature of our faith. Brown represents our responsibilities in society.
Gray represents the lifelong process of becoming like Christ. Blue-Gray points us

to our ultimate hope in the resurrection and the coming Kingdom of God.




My Reason For Writing

I'm a Christian, a husband, and a father, watching as the Church rapidly loses her identity, and
lamenting how being "Christian" has essentially become meaningless. I'm watching my friends and
peers fall away from their Christian convictions and stumble at the political ideologies that shroud
today's world in confusion. On the one hand we're so afraid of legalism and being judgmental that
we've embraced hedonism and are making no moral distinctions at all, while on the other hand we
feel so threatened by liberalism that we've abandoned our distinctly Christian convictions and
embraced hatred in the pursuit of political power and the delusion of the elusive Christian nation. We
are watching as the real and costly substance of the cross is being all but eliminated from modern
Christian consciousness.

One of the ways Christians have historically met the challenges of difficult times has been to write
charters that crystallize and apply objective Christian principles to the challenges of their times.
Works like "the Didache" or Bonhoeffer's "The Cost of Discipleship” stand out as examples among
many of Christian works that sought to clarify what it means to be Christian in the face of grave
difficulties. But, of course, since I’'m not anyone of importance or great influence, my aim isn't as high
as these works. Instead, my aim is to create something that can help my family navigate these
challenges, and perhaps, if God so graciously ordains, to also help a few other like minded Christians
navigate these times as well.

So, although I haven't published much online since | stepped out of formal ministry after 15 years of
service, | have not been idle, but wrote this as a guide for Christian moral formation within my own
family. 1 don't know if these works will ever be published (such an endeavor admittedly seems rather
pointless for someone like me), but | do hope that they will be useful in training my children, and
perhaps, my children's children to persevere in the Christian cause during their lifetimes.

How to Use This Charter

Rather than functioning as a rigid legal code, this charter provides a structured summary of moral
truths drawn from Scripture and the historic teaching of the Christian Church. These principles are
arranged intentionally so that readers can move from foundational truths about God and human
nature into the virtues, responsibilities, and moral practices that flow from them.

Families may use this charter in several ways.

First, it may be read from beginning to end as a unified moral vision. When navigating difficult
times, it's essential to have clear moral vision. So, each section in this charter builds upon the
previous one, beginning with the source of moral truth in the character of God and moving outward
into the moral life of individuals, families, communities, and societies. The intended result of this
progressive design is to create a clear moral vision for Christian life. My hope is that my children will
refer to this charter at times throughout their life to keep them on the straight and narrow way of the
Lord.

Second, parents and churches may use these principles in discipleship. Both parents and
churches as a whole are responsible before God to train up their children and members in the Lord’s

~3~



way of life. So, each section can be explored slowly over time. One can divide these enumerated
principles over the year and study them, using the Scripture references and citations from historic
Christian writers and thinkers to help guide, explain, and apply these principles to Christian life.

Third, the charter may serve as a guide for personal reflection and moral examination.
Christians are instructed to “test (ourselves) to see if (we) are in the faith” (2 Co 13:5). These
principles allow us to examine ourselves to test whether or not we're living according to the Lord’s
way of life. | feel it's necessary to encourage my beloved children here: it's not individual failure to live
up to these principles, nor even prolonged struggles in them that disqualifies our faith, but rather, it's
an inner-life that simply cannot produce their fruit that signals the deadness of our faith. Should you
discover any area of your life that is experiencing barrenness, do not delay, but attend to it
immediately! By perseverance in prayer, by devotion in the practice of love, by meditation upon
Scripture and the things that are good, and by the communion of the Holy Spirit, cultivate your faith
until your life bears godly fruit.

Finally, and most importantly, this charter is not meant to be used to replace Christ’s authority
expressed in Scripture. Jesus alone is the head of the Church, and he speaks his infallible and
unchangeable will through the Holy Scriptures. My charter merely aims to synthesize Scripture’s
moral vision and distill that vision through the historic teachings of the Church into principles that can
be clearly understood, taught, and practiced within the home and local church. Therefore, this charter
Is meant to be laid upon the foundation of personal devotion to reading Scripture.

May God bless this work to help cultivate lives marked by truth, humility, courage, and love so that we
may rightly reflect the character of Christ and bear witness to his kingdom in this world as we await
his return in glory!

Christian Morality

Morality is neglected in modern theology. | get the sense that many Christians fear that morality
inherently reduces the Christian faith to mere moralism. But, while we must guard against the very
real dangers of moralism, we mustn't do away with the morality of the Christian faith, as many in the
Church today are doing, or we will lose the meaning that shapes our identity as followers of the Lord
Jesus.

So we first have to observe that "morality” is the direct result of Jesus' Lordship and authority to
command Christian life. For us, "morality" doesn't originate from our cultures, our governments, or
even from our individual interests and needs. Instead, it is commanded by our resurrected Lord and
originates with the character of God, who is our creator and the sustainer of all life, who created
humanity in his image, and, in so doing, set the proper order for human life and flourishing.

We must then observe that "morality” is the direct practice and discipline of the Church, who receives,
learns, and teaches the commands of the Lord Jesus. And every generation has the full Christian
witness across history before them to learn from as they follow the way of the Lord.

Therefore, this charter summarizes the foundational moral principles that arise from Scripture and the
historic teachings of the Christian Church.



The Structure of Christian Moral
Understanding

The principles in this charter are arranged in a careful and deliberate order so that each idea builds
upon the previous one. Morality is not merely a collection of isolated principles that are useful for
individual or collective flourishing, but rather, it's a coherent way of understanding life that begins with
the source of reality, God, and extends outward into the practical matters of life.

This charter begins with the nature of God because morality cannot exist apart from the character of
the One who defines good and evil. From the nature of God arises objective truth, and from truth
arises the dignity of those created in his image. And he made humanity with moral awareness through
the conscience. However, during the fall, humanity’s moral conscience was corrupted by sin so that
divine revelation was required in order that moral truth may be rightly known. For this reason, the
authority of Christ and the testimony of Scripture provide the foundation for understanding how
Christians are called to live.

From this foundation, this charter moves to the central organizing principle of Christian ethics: love.
Love is not merely an emotion, but the fulfillment of God's moral law and the proper ordering of
human life toward God and neighbor. Because Christ reveals the fullest expression of love through
the cross, love necessarily includes forgiveness, enemy-love, peacemaking, and the willingness to
suffer rather than commit evil.

This charter then explores how love is expressed in relationships, communities, and social life.
Justice and mercy describe love applied to human need and wrongdoing. The Church provides the
ordinary context in which believers learn to live according to truth and love through shared
discipleship. Purity and faithfulness describe the inward transformation of the heart by which love
becomes sincere and consistent.

Because human beings are embodied creatures, moral life includes the stewardship of the body,
sexuality, family life, material possessions, and the natural world. Christian morality therefore extends
beyond private belief into the ordering of everyday life.

The later sections consider how Christians live within society, grow in personal character, endure
suffering, and maintain hope in the resurrection. The charter concludes with the future hope of God's
kingdom, which gives urgency and meaning to present obedience.

Taken together, these principles form a unified moral vision in which truth leads to love, love leads to
holiness, holiness shapes community, and faithful endurance is sustained by hope in the promises of
God.



Continuity with Historic Christianity

The principles in this charter do not represent my pet-doctrines or private interpretations, but rather,
they summarize the moral teachings that have been widely recognized throughout the history of the
Christian Church. Christians across centuries, cultures, and traditions have consistently affirmed that
moral truth originates in the character of God, is revealed through Jesus Christ, and is made known
through the Scriptures. So | have applied considerable study and effort to ensuring that these
principles conform to the historic faith of the Christian Church across traditions.

From the earliest centuries of the Church, Christian teachers sought to explain how faith in Christ
transforms every dimension of life. Early Christian writings such as the Didache described the
Christian life as a distinct moral path shaped by love, humility, purity, generosity, and faithfulness.
Church fathers such as Irenaeus, Athanasius, Basil, Augustine, and Chrysostom taught that human
beings are created in the image of God and are therefore called to reflect God's character through
rightly ordered love and holy living.

Throughout the medieval period, theologians such as Thomas Aquinas explained how moral
reasoning, conscience, virtue, and divine revelation work together to guide human life toward its
proper end in God. During the Reformation, Christian leaders such as Martin Luther and John Calvin
emphasized the authority of Scripture and the necessity of inner transformation by grace rather than
mere outward conformity. In more recent history, figures such as Dietrich Bonhoeffer reminded the
Church that faithful obedience to Christ often requires courage, humility, and willingness to suffer
rather than compromise the truth.

Although Christians have differed in some areas of interpretation, there has been broad agreement
across time concerning the central moral themes reflected in this charter: the authority of Christ, the
importance of truth, the primacy of love, the call to holiness, the dignity of human life, the necessity of
humility, the responsibility to pursue justice and mercy, the value of faithful community, and the hope
of resurrection.

This charter therefore seeks to remain within the stream of historic Christian teaching while
expressing these principles in a clear and accessible way for the present generation of my children.
Its goal is not innovation, but faithful transmission to help the next generation understand how the
moral vision of Scripture has guided Christians across centuries and continues to provide wisdom for
life today.



Core Foundations

These core foundations are the principles upon which all others stand. They orient human dignity,
ethics, and epistemology (i.e. the study and foundation of truth or knowledge) around divine nature
and revelation. So it's important to understand that they progress with intentional purpose and design:
the first principle establishes the ontological source of morality; the second principle establishes an
objective epistemology; the third principle establishes the anthropological basis of human dignity; the
fourth principle establishes human accountability through the moral awareness of natural law; and the
fifth principle establishes the hamartiological distortion of these values. Therefore, it's also important
to understand that this progression was intentionally modeled after the historic Christian systems of
great Christian thinkers like Augustine of Hippo and Thomas Aquinas in order to keep this charter
closely anchored to historic Christianity because | do not want my beloved children to stray from the
historic Christian faith into heterodoxy.

1. God is the source of all moral truth and defines “good” and “evil” by his character and revelation.
Truth is objective, originating from God, not from human opinion, culture, or power.

Human beings bear the image of God and therefore possess inherent dignity and worth.

Moral law is inscribed on the human conscience so all people are morally accountable to God.
Sin is the corruption of human nature, not its essence.

Scripture References: Deut 32:4; Ps 18:30; Mark 10:18; Ps 119:160; John 17:17; Rom 1:18; Gen 1:26-27; Ps 8:4-6, Jas
3:9; Rom 2:14-15; Acts 17:29-30; Gen 1:31; Rom 7:17-20; 1 John 1:8
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Christian Writers and Thinkers: Augustine, City of God, Book 12 (on God as the source of all good); Thomas Aquinas,
Summa Theologiae I-ll, Q. 90-94 (on the natural moral law inscribed in conscience); John Calvin, Institutes of the
Christian Religion, 11.2.22 (on the natural knowledge of God and moral conscience); Basil of Caesarea, Hexaemeron,
Homily 2 (on creation's goodness and God's ordering of moral life); Athanasius, On the Incarnation, §3 (on the image of
God as the ground of human dignity and moral order)

The Authority of Christ and Scripture

This section answers a necessary question created by my foundations: if objective moral truth exists
and humans are corrupted, how do we know it rightly? The answer: through Christ, whose
authoritative revelation is preserved and communicated in Scripture. These principles will prevent my
beloved children from building their life on the unstable foundations of false moral authorities and help
them stand firmly on the solid foundation of the Lord Jesus Christ.

6. The Lord Jesus is the highest moral authority in the Church.

7. Scripture is, therefore, the highest source for moral revelation and Christian ethics.

8. The Lord's teaching in the Sermon on the Mount is the normative standard for Christian life.

9. Apostolic teaching in the New Testament works out and applies these norms in principles.

10.The Church learns, practices, and teaches these norms and principles in her generations.

11. Christians individually interpret Scripture by the guidance of the Holy Spirit, in the community
of the Church, and according to the purity of their conscience.

Scripture References: Matt 28:18; John 5:22-23; Phil 2:9-11; 2 Tim 3:16-17; 2 Pet 1:20-21; Ps 119:105; Matt 5:1-7:29;
Luke 6:20-49; John 16:13; 1 Cor 2:12-13; 1 John 2:27; Acts 15:28



Christian Writers and Thinkers: Dietrich Bonhoeffer, The Cost of Discipleship, Chapters 1-2 (on the absolute authority of
Christ's call and command over the disciple); Martin Luther, The Freedom of a Christian (on Scripture's supreme
authority and the Spirit's work in interpretation); John Calvin, Institutes of the Christian Religion, 1.7-9 (on the self-
authenticating authority of Scripture and the internal witness of the Holy Spirit); Irenaeus, Against Heresies, I1l.1-4 (on
the apostolic rule of faith and Christ as the hermeneutical center of Scripture); Vincent of Lérins, Commonitory, §2-3 (on
Scripture interpreted within the consensus of the Church across time)

Truth as the Foundation of Love

This section answers a necessary question that arises from revealed truth: if truth is objective and
revealed by God, how must we speak and live in response to it? The answer: with honesty,
consistency, and integrity. And this answer provides the basis upon which authentic love can be
expressed.

These principles will protect my beloved children from the darkness of deception that so easily
entangles our lives and compromises the foundations upon which true love can flourish.

12.Truth originates from the nature of God.

13.Truth is the necessary foundation of love since one can’t seek another’s good apart from truth.

14.Therefore, truthfulness is a moral obligation for his image-bearers.

15. Truthfulness is binding in all domains — speech, logic, and action — so that any
misrepresentation, suppression, exaggeration, or selective framing, constitute forms of moral
— not merely rhetorical or intellectual — failure, since by compromising the truth they also
erode the foundation of love, which is the ultimate fulfillment of all righteousness.

16. Truthfulness is necessary to establish one’s personal integrity, which requires that a person's
words, actions, and inner convictions form a coherent whole, so that what is said publicly
corresponds to what is privately believed and consistently practiced.

17.Truthfulness establishes a clear conscience before both God and neighbor because a person
who has deceived others cannot fully love them, and a person who deceives themselves
cannot clearly see what love requires, and therefore cannot see clearly to obey God.

18. Hypocrisy — the gap between profession and practice — is a particular moral danger because
it corrupts love from within, substituting the appearance of virtue for its reality, and because
Jesus reserved his sharpest moral critique not for the openly wicked but for the piously
dishonest.

19. Truth requires love just as love requires truth.

Scripture References: Tit 1:2; Num 23:19; John 14:6; Heb 6:18; Eph 4:15; Prov 27:6; John 8:32; Exod 20:16; Prov 12:17;

Matt 5:37; Col 3:9; Ps 15:2; Prov 11:3; Jas 5:12; Acts 24:16; 1 Tim 1:5; Heb 13:18; 1 John 3:21; Matt 23:1-36; Luke
12:1-2: Rom 2:21-23

Christian Writers and Thinkers: Augustine, On Lying (De Mendacio) and Against Lying (Contra Mendacium) (on the
absolute moral prohibition of falsehood and the integrity of the inner and outer life); John Chrysostom, Homilies on the
Statues, Homily 1 (on the conscience and truthfulness as foundations of moral life); Dietrich Bonhoeffer, Ethics, "What
Does It Mean to Tell the Truth?" (on truth-telling as a relational and contextual moral obligation rooted in love); Thomas
Aquinas, Summa Theologiae II-Il, Q. 109-110 (on truthfulness as a moral virtue and lying as intrinsically disordered);
Basil of Caesarea, The Long Rules, Q. 1 (on integrity of heart as the precondition of genuine love for God and neighbor)



Love as the Central Organizing Principle

This section answers the question: if Christ has revealed the truth, what is the essence of what he
commands? The answer: love—first for God, and then for others. These principles establish love not
as sentiment or preference, but as the fulfillment of God’s moral law. They will guide my beloved
children to pursue what is truly good, even when it is costly, and to reflect the character of Christ in
how they relate to others so that they can live their life by true love and keep away from the cruel-
tyranny of loveless truth.

20. Love for God is the highest moral duty of human life.

21. Authentic love for God is necessarily expressed outwardly towards his image-bearers.

22.Godly love necessarily extends beyond family and friends to include strangers and enemies.

23.Love is the central expression of obedience to God because love is the fulfilment of his law.

24.Neighbor-love is expressed by the Golden Rule, which is to "treat others as we want to be
treated."

25.Enemy-love is expressed by the cross, which actively extends good will even to one's
enemies.

26.Agape-love (i.e. self-giving love) is the highest virtue and the standard of all others.

27.True love is patient, kind, without envy, without boasting, humble, without rudeness, without
self-seeking, without irritability, forgiving, takes no joy in unrighteousness but rejoices in the
truth, bears all things, believes all things, hopes all things, endures all things, and is unending.

Scripture References: Deut 6:4-5; Matt 22:37-38; Mark 12:30; 1 Cor 13:4-7; Phil 2:3-4; John 15:13; Luke 10:29-37;

Matt 5:43-48; Luke 6:27; Matt 22:39; Rom 13:8-10; Gal 5:14; Matt 7:12; Luke 6:31; Matt 5:44; Luke 23:34; Rom 5:8-10;
1 Cor 13:13; John 3:16; 1 John 4.:8; 1 Cor 13:4-8a; Eph 4:15; John 3:21; 2 John 1.6

Christian Writers and Thinkers: Augustine, On Christian Doctrine (De Doctrina Christiana), 1.26-27 (on the ordering of
love — God first, then neighbor — as the hermeneutical and ethical key to all Scripture); John Chrysostom, Homilies on
First Corinthians, Homily 34 (on 1 Cor 13 as the summit of Christian virtue); Dietrich Bonhoeffer, The Cost of
Discipleship, Chapter 4 (on enemy-love as the defining mark of the disciple and the extension of God's own love); Jean
Lasserre, War and the Gospel (on enemy-love as the ethical consequence of the gospel's abolition of enmity through the
cross); Maximus the Confessor, Four Hundred Texts on Love, 1.1-25 (on love for God as the organizing principle of all
virtue and the proper end of the human person)

Nonviolence, Peace, and Enemy-Love (Love Cont’d)

This section answers the question: if Christ is our authority, how should we respond to conflict,
injustice, and those who oppose us? The answer: through peace, restraint, and love for enemies.
These principles establish a way of life shaped by the teachings of Jesus, rejecting retaliation and
embracing sacrificial love.

Modern western Christianity has forsaken the way of peace in favor of the use of power. One of the
famous sayings most often repeated is “when good men do nothing, evil triumphs.” But the truth is
that “when good men do evil, evil triumphs.” Our fight against evil cannot embrace evil because evil
does not care which “side” wins so long as everyone embraces evil. Christians overcome evil by
doing good even to the point of great personal cost and death.



These principles will guide my beloved children to be peacemakers in a hostile world by overcoming
evil with good.

28.The cross, not coercive power, is the essential paradigm for all Christian moral action.

29.Vengeance, retaliation, and coercive force must be surrendered to God's divine prerogative.

30. Christians forsake violence as a means to resist evildoers because Jesus neither used force to
resist his persecutors, nor sanctioned the use of force in his disciples to that end, but rather,
forbade resisting the evildoer in favor of blessing them, willingly absorbing suffering rather than
inflicting suffering back on them, and praying for them.

31. Christians overcome evil with good by blessing those who do them wrong.

32.Peacemaking is the necessary and active moral vocation of all Christians.

33. Christians have a corporate prophetic vocation in the Church to speak against war and
violence in the world, forsaking silence in the face of such evils as moral failure, and bravely
enduring the necessary costs of peacemaking.

Scripture References: Phil 2:5-8; 1 Pet 2:21-24; Mark 10:45; Gen 9:6; Matt 5:21-22; Jas 3:9; Matt 5:9; Rom 12:18; Heb
12:14; 2 Cor 5:18; Rom 12:17-21; Matt 5:38-39; 1 Pet 3:9; John 18:36; 2 Cor 10:4; Prov 31:8-9; Isa 58:1; Ezek 33:6

Christian Writers and Thinkers: Dietrich Bonhoeffer, The Cost of Discipleship, Chapter 4, "The Beatitudes" and "The
Visible Community" (on suffering love and peacemaking as the definitive marks of discipleship under the cross); Jean
Lasserre, War and the Gospel (on the New Testament's consistent refusal to sanction violence and on peacemaking as a
structural consequence of the gospel); Mark Nation, Bonhoeffer the Assassin? Challenging the Myth, Recovering His Call
to Peacemaking (on Bonhoeffer's commitment to Christian nonviolent resistance throughout his life and work); Origen,
Against Celsus (Contra Celsum), VIII.73-74 (on Christians waging spiritual warfare through prayer rather than violence);
Tertullian, On the Crown (De Corona), §11 (on Christ disarming Peter as paradigmatic for Christian renunciation of
violence); Justin Martyr, First Apology, §14-17 (on Christian conversion producing a life characterized by peace and
enemy-love); Lactantius, Divine Institutes, VI.20 (on the incompatibility of killing with righteousness)

Suffering, Perseverance, and the Cross

This section follows necessarily from enemy-love and nonviolence. If Christians are commanded to
love enemies, refuse retaliation, and overcome evil with good, then Christians must be prepared to
endure suffering rather than inflict it. Therefore, the cross becomes not only the means of salvation,
but also the moral pattern of discipleship. And, although suffering is not itself a moral good to be
pursued, the resurrection of Christ prevents suffering from being interpreted as ultimate defeat, and
instead, re-frames it within the hope of redemption and restoration so that it can be endured when
obedience to Christ leads us into suffering. For this reason, then, God works through such trials to
produce perseverance, humility, hope, and deeper conformity to the character of Christ.

These principles will help my beloved children understand that suffering is neither meaningless, nor
ultimate. When received in faith, suffering can deepen hope, purify love, strengthen perseverance,
and bear witness to the reality of the kingdom of God.

34. Christians participate in the sufferings of Christ, not merely observing them but sharing in the
pattern of his life, being conformed to him through faithful obedience.

35.The pattern of the cross promises suffering to those who are faithful to God, and therefore,
suffering for righteousness should not be interpreted as evidence of God's absence or disfavor.

~10~



36. Christians are called to endure suffering without returning evil for evil, entrusting themselves to
God who judges justly.

37.Some suffering results from human sin and the brokenness of the fallen world, yet suffering
that results from obedience to Christ may become an instrument of sanctification through the
work of the Holy Spirit.

38. Perseverance in faith amid trial is evidence of the Spirit's transforming work in the believer.

39. Faithful endurance in suffering gives visible testimony to the reality of resurrection hope,
demonstrating that confidence in God's promises is stronger than fear of loss.

40.Joy in suffering is not denial of pain, but confidence in God's redemptive purposes and trust
that present trials are not ultimate.

41. Through suffering, disordered loves may be exposed, pride may be humbled, and faith may be
purified, producing deeper conformity to the character of Christ.

42.The willingness to suffer rather than sin demonstrates that obedience to Christ is valued above
comfort, reputation, or security.

43. Teachings that promise the removal of suffering as the normal condition of Christian life distort
the pattern of the cross and risk obscuring the nature of Christian discipleship.

44. Christians are called to suffer well, responding to hardship with humility, patience, faith, and
hope, entrusting themselves to God’s justice and mercy.

45.The resurrection reframes suffering by revealing that present afflictions are temporary and that
faithful endurance participates in God's eternal purposes.

Scripture References: Matthew 5:10-12; Luke 9:23-24; John 15:18-20; Acts 5:41; Romans 5:3-5; Romans 8:17-18;

Romans 8:28-29; 2 Corinthians 4:16-18; Philippians 1:29; Philippians 3:10; Colossians 1:24; 2 Thessalonians 1:4-5;
James 1:2-4; James 5:10-11; Hebrews 12:3-11; 1 Peter 2:19-23; 1 Peter 4:12-13; Revelation 12:11.

Christian Writers and Thinkers: Ignatius of Antioch, Epistle to the Romans, §5-6 (on desiring to imitate Christ through
faithful endurance rather than avoiding suffering); Irenaeus, Against Heresies, 1V.38 (on spiritual maturity being formed
through trials and growth into Christlikeness); Athanasius, On the Incarnation, §54-56 (on Christ transforming death and
suffering through his victory over corruption); Augustine, City of God, XIX.4 (on rightly ordered love enabling endurance
through temporal hardship in hope of eternal good); John Chrysostom, Homilies on Romans, Homily 9 (on suffering
producing perseverance and demonstrating genuine faith); Gregory the Great, Moralia in Job, Preface (on suffering
humbling pride and instructing the soul in dependence upon God); Dietrich Bonhoeffer, The Cost of Discipleship, Chapter
4 (on the cross as the necessary form of Christian obedience); Tertullian, Apologeticus, §50 (on the endurance of
suffering as testimony to the truth of the Christian faith).

Justice and Mercy

This section answers the question: if every person bears God’s image and is accountable to him, how
should we treat one another? The answer: with justice and mercy. These principles establish that we
must act with fairness, defend the vulnerable, and extend compassion without abandoning
righteousness. They will guide my beloved children to reflect both the justice and the mercy of God in
a world that often distorts or separates the two.

These principles will teach my beloved children how to exercise true justice with godly mercy.

46. Justice requires fairness, honesty, and impartiality in dealing with others.
47.The vulnerable (i.e. the poor, oppressed, or powerless) need fair protections and compassion.
48.Withholding from the poor is itself a form of injustice, not merely a failure of generosity.
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49. Oppression is not merely political dysfunction but is a moral evil.

50. Favoritism towards any group, person, or cause, inherently corrupts justice.
51.Repentance is morally essential for spiritual health.

52.Forgiveness is a moral obligation when repentance occurs since God has forgiven us.

53. Cultivating past grievances in the personal or social consciousness is a serious moral danger,
which threatens hardening past wrongs into a permanent posture of resentment, and requires

that the Church respond by advocating for forgiveness and cultivating spiritual healing in all
wounded parties.

54.Reconciliation must be actively pursued, not passively awaited, even by those who are not the

offending party.

Scripture References: Mic 6:8; Prov 21:3; Lev 19:15; Isa 1:17; Ps 82:3-4; Prov 31:8-9; Luke 4:18; Isa 10:1-2; Amos
5:11-12; Jas 5:4; Lev 19:15; Jas 2:1-9; Acts 10:34; Mark 1:15; Luke 13:3; Acts 2:38; 2 Cor 7:10; Luke 17:3-4; Matt
18:21-22; Col 3:13; Matt 5:23-24; Rom 12:18; 2 Cor 5:18-19; Luke 3:11; 1 John 3:17; Eph 4:31-32; Heb 12:15; Matt
6:14-15; Matt 18:23-35, Luke 6:36; Eph 4:32

Christian Writers and Thinkers: Basil of Caesarea, Homily to the Rich (Homilia in Divites) (on the goods of the wealthy
belonging in the moral order to those who lack necessities); John Chrysostom, Homilies on Matthew, Homily 50 (on the
sin of accumulating surplus while the poor suffer want);, Ambrose of Milan, On the Duties of the Clergy (De Officiis), 1.28-
30 (on justice as the equitable ordering of goods toward the common welfare and the corruption of justice by favoritism);
Augustine, Sermon 9 on the New Testament (on the mercy received from God as the measure and motive of mercy owed
to neighbors); John Chrysostom, Homilies on the Statues, Homily 20 (on mnesikakia — the nursing of grievances — as a
continuous and self-renewing moral failure that must be actively repudiated); John Chrysostom, Homily on Matthew
5:23-24 (on the Christian's obligation to pursue reconciliation even when one is not the offending party)

Community, Accountability, and the Church

This section answers the question: if Christian morality is learned through obedience to Christ, where

is that obedience practiced and formed? The answer: within the community of the Church, which is
the household of God and the ordinary context in which believers grow in truth, love, and holiness.
Because human understanding is limited and the conscience may be misled, believers require the

mutual encouragement, correction, and shared wisdom of the body of Christ. Christian discipleship is

therefore not merely an individual pursuit, but a shared life of learning to obey Christ together.

These principles therefore teach my beloved children to embrace the life of the Church with humility
and teachability, to seek unity without compromising truth, to practice mutual accountability in love,

and to recognize that perseverance in the Christian life ordinarily requires faithful participation in the
community Christ has established for the good of his people.

55. Moral formation does not happen in isolation, but requires proper community relationships
because believers grow through encouragement, correction, and the shared pursuit of truth.

56.The Church is the community of the Christian, which is formed by the saving work of God
through the Word and the Holy Spirit, gathering believers into one body under Christ as the
head.

57.Christian ethics aren’t a private system, but community practices learned through shared
obedience to Christ.
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58.Believers are members of one another and therefore share responsibility for each other’s
spiritual well-being.

59. Christians are accountable to one another in love, seeking restoration when sin or error
disrupts fellowship.

60. Spiritual authority exists to serve the maturity, unity, and protection of the Church, not to
dominate or control.

61. The ministry of the Word preserves the Church in truth and guards against confusion or false
teaching.

62. Unity in the Church is grounded in shared faith in Christ and is preserved through humility,
patience, and mutual care.

63. Charity must be practiced in disputable matters of conscience so that unity is preserved
without requiring uniformity in every judgment.

64. Correction within the Church is an expression of love that seeks repentance, reconciliation,
and perseverance in faith.

65. Participation in the life of the Church ordinarily includes devotion to teaching, fellowship,
prayer, and shared worship.

66. Each believer is entrusted with gifts that contribute to the strengthening and unity of the body.

67.The unity, love, and holiness of the Church bear visible witness to the reconciling work of
Christ.

Scripture References: Acts 2:42-47; John 17:20-23; Romans 12:4-5; 1 Corinthians 12:12-27; Galatians 6:1-2;
Ephesians 2:19-22; Ephesians 4:1-16, Colossians 3:12-15; Hebrews 10:24-25; James 5:16; 1 Peter 5:1-5

Christian Writers and Thinkers: Clement of Rome, First Epistle to the Corinthians (1 Clement), §1-3, 37-38 (on the
Church as an ordered body of mutual accountability and service, where each member bears responsibility for the other's
moral well-being); Ignatius of Antioch, Epistle to the Ephesians, §4-5 (on unity under Christ and the bishop as a model of
servant leadership); Cyprian of Carthage, On the Unity of the Church (De Unitate Ecclesiae), §5-7 (on the Church as the
indispensable community of formation and the danger of moral and spiritual isolation from it); Dietrich Bonhoeffer, Life
Together (Gemeinsames Leben), Chapters 1-2 (on Christian community as a gift of grace and the arena of genuine
moral and spiritual formation, not mere social fellowship);, John Chrysostom, Homilies on Ephesians, Homily 11 (on
spiritual authority as servant-leadership modeled on Christ's own self-giving)

Purity and Faithfulness

This section answers the question: if sin disorders the human heart, what must be done so that we
may love rightly? The answer: we must be restored to purity of heart and faithfulness of life. To this
end, Scripture teaches that moral transformation begins not merely with outward behavior but with the
renewal of the inner person. Jesus teaches that the pure in heart will see God, revealing that purity is
not merely ritual or external, but the inward integrity by which desire, intention, and action are rightly
ordered toward love of God and neighbor. Likewise, Scripture teaches that faithfulness expresses the
steadfast character of God himself, whose covenant love endures through generations. And since
God is faithful, his people are called to reflect that same constancy in devotion, loyalty, truthfulness,
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and perseverance. Therefore, purity and faithfulness form the foundation of Christian character: purity
orders the heart toward what is good, and faithfulness sustains obedience over time. Together they
cultivate integrity, stability, and trustworthiness in every sphere of life.

These principles seek to guide my beloved children to cultivate sincerity of heart, consistency of life,
and perseverance in love, so that their inner life and outward conduct may increasingly reflect the
character of Christ.

Purity of Heart

68. Purity of heart is the inward ordering of desire toward love of God and love of neighbor.

69. The pure in heart seek what is true and good without duplicity, self-deception, or hidden
corruption.

70. Purity is not mere outward conformity, but sincerity of intention and integrity of inner life.

71.Sin disorders human desire, therefore purity requires the ongoing renewal of the mind and
heart through the work of the Holy Spirit.

72.Purity of heart enables clarity of moral perception, helping believers discern what accords with
love and truth.

73. Impurity includes not only wrongful actions but disordered desires such as envy, greed, hatred,
pride, and lust.

74.The pursuit of purity requires repentance, humility, and continual dependence upon God's
grace.

75. Faithfulness is steadfast devotion to God expressed through consistent obedience and
perseverance in love.

76.God's faithfulness is the pattern and source of human faithfulness.

Scripture References: Matt 5:8; Ps 24:3-4; Ps 51:10; Prov 4:23; Matt 15:18-19; Rom 12:2; James 4:8; 1 Tim 1:5; 2 Tim
2:22; 1 John 3:3

Christian Writers and Thinkers:

Faithfulness as Covenant Character

77.Faithfulness is sustained obedience that remains constant across changing circumstances.
78. Faithfulness requires integrity between belief and action over time.

79. Faithfulness preserves relationships through patience, forgiveness, and enduring commitment.
80. Faithfulness requires reliability in both small and great responsibilities.

81. Christian faithfulness is not measured by intensity of feeling but by endurance in obedience.
82.Faithfulness resists compromise when pressured by fear, convenience, or social approval.

83. Faithfulness grows through perseverance in trial, producing maturity of character.
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Scripture references: Lam 3:22-23; Deut 7:9; Luke 16:10; 1 Cor 4:2; Heb 10:23; Gal 6:9; Rev 2:10; Matt 25:21; 2 Tim
2:13; Ps 36:5

Integrity of the Inner and Outer Life
84.God desires truth in the inward being, not merely external compliance.
85. Hypocrisy corrupts the moral life because it separates outward profession from inward reality.
86. Integrity requires coherence between belief, speech, and conduct.
87.Conscience must be formed according to truth so that the heart and life remain aligned.
88. The pursuit of holiness includes vigilance over thoughts, motives, and intentions.

89. Spiritual maturity produces increasing unity between inner character and outward action.

Purity and Faithfulness in Persevering Love
90. Love requires purity because disordered desire corrupts love's aim.
91. Love requires faithfulness because genuine love endures beyond changing circumstances.
92. Purity guards love from selfishness.
93. Faithfulness guards love from instability.
94.The faithful love of God is the foundation and model of all Christian love.

95. Perseverance in love reflects trust in God's promises rather than dependence upon immediate
results.

96. Faithful love often requires patience, sacrifice, and endurance.
Scripture references: 1 Cor 13:4-8; Hos 2:19-20; John 13:34-35; Rom 5:8; Rom 8:38-39; 1 John 4.7-12; Heb 12:1-2

Embodiment, Sexuality, and Marriage

Human embodiment is not accidental but is part of the good order of creation through which God
reveals both human dignity and human vocation. Because human beings are created in the image of
God as male and female, the meaning of the body and the meaning of sexuality cannot be separated
from the authority of the Creator who gives them their purpose. Sexuality is therefore not merely a
private matter of preference or self-expression, but a deeply meaningful dimension of human life that
is ordered toward covenant faithfulness, the formation of families, and the cultivation of love that
reflects the character of God.

In times of cultural confusion, questions of gender, marriage, and sexual identity often become
detached from their grounding in creation and are reinterpreted according to shifting social
frameworks or inward experience. When the givenness of the body is obscured, the stability of human
identity becomes uncertain, and both individuals and societies lose a coherent understanding of the
meaning of love, fidelity, and responsibility. Scripture, however, presents human embodiment as
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purposeful and intelligible, revealing that sexual difference, marital union, and moral self-control
belong to the created order that God declared good.

These principles therefore seek to clarify the biblical vision of the human body, marriage as covenant
union, the complementarity of male and female, the call to sexual holiness, the dignity of celibacy,
and the responsibility of the Church to respond truthfully and compassionately to contemporary
guestions surrounding homosexuality and gender identity.

By grounding human sexuality in creation, covenant, and discipleship, this section aims to help my
beloved children understand their embodied identity as a gift from God, to cultivate purity and
faithfulness in their relationships, and to live in a manner that honors the Creator whose wisdom is
revealed in the ordering of human life.
Meaning of the Human Body

97.The human body is created by God and declared good.

98.Humanity exists as male and female according to God's design.

99. Biological sex is not accidental but part of the created order.

100. The body is not merely material but participates in moral meaning.

101. Gender is received as a gift of creation, not constructed by will.

Key scriptures: Gen 1:27; 2:18-25; Matt 19:4-6; 1 Cor 6:13-20

Christian Writers and Thinkers: Irenaeus — goodness of embodied creation; Athanasius — incarnation affirms bodily
reality; Clement of Alexandria, The Instructor (Paedagogus), 11.10 (on the goodness of sexuality within the created order
and its proper ordering within marriage toward love and family);

Marriage as a Covenant Union

102. Marriage is a lifelong covenant between one man and one woman.

103. Marriage establishes the only proper context for sexual union.

104. Marriage reflects the covenant faithfulness of God.

105. Marriage is the union in which husband and wife belong to one another in mutual self-
giving love.

106. Marriage symbolizes Christ’s union with the Church.

107. Marriage is the context into which children are given as a gift and a trust, whose

formation in both faith and virtue is the responsibility primarily entrusted by God to parents.

Key scriptures: Gen 2:24; Matt 19:4-6; Eph 5:22-33; 1 Cor 7:3-5

Christian Writers and Thinkers: Augustine — goods of marriage;, Chrysostom — mutuality of marital love; John
Chrysostom, Homilies on Matthew, Homily 59 (on the gravity of causing children to stumble and the severity of the moral
obligation to protect the young); Augustine, On the Good of Marriage (De Bono Coniugali) (on fidelity, offspring, and
sacramental bond as the three goods that constitute marriage's moral structure);
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Complementarity and Distinct Differences of Biological Gender

108. Men and women possess equal dignity as image-bearers of God.

109. Men and women are not interchangeable but complementary.

110. Biological sex is ordinarily normative for personal identity.

111. The differentiation of male and female contributes to family formation and social stability.
112. Christian teaching affirms both equality of worth and distinction of role.

Key texts: Gen 1-2; 1 Cor 11, Eph 5; 1 Tim 2

Christian Writers and Thinkers: John Chrysostom, Homilies on Ephesians, Homily 20 (on the mutual self-giving of
husband and wife as an image of Christ's love for the Church);

Sexual Holiness

113. Sexual desire is good but disordered by sin.

114. Sexual activity outside marriage corrupts the love and faithfulness of God's design.
115. Sexual immorality includes adultery, fornication, and exploitative sexual behavior.
116. Christians are called to honor God with their bodies.

117. Holiness includes both conduct and inward desire.

Key texts: Matt 5:27-30; 1 Cor 6:9-20; 1 Thess 4:3-8; Heb 13:4

Christian Writers and Thinkers: Thomas Aquinas, Summa Theologiae II-ll, Q. 154 (on sexual sins ordered against the
goods of marriage and the vulnerability of the family to sexual disorder)

Homosexuality

118. Christian love requires truthfulness about sin and compassion toward persons.
119. Same-sex sexual relationships fall outside the created design for marriage.

120. All people experience various disordered desires as part of the fall.

121. Temptation itself is not sin, but must be resisted and reformed through discipleship.
122. The Church must practice both holiness and mercy toward those who struggle.

Key texts: Gen 19; Lev 18, Rom 1:26-27; 1 Cor 6:9-11

Christian Writers and Thinkers: Thomas Aquinas, Summa Theologiae II-ll, Q. 154 (on sexual sins ordered against the
goods of marriage and the vulnerability of the family to sexual disorder)
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Gender Identity and Transgenderism

123. Compassion requires truthfulness about the created order.

124. Self-perception must be tested by the objective truth of creation.

125. The created distinction between male and female is not erased by psychological
experience.

126. The body is not morally-disposable material.

127. The Church must respond with patience, clarity, and pastoral care.

Key texts: Gen 1:27; Ps 139; 1 Cor 6:19

Celibacy and Singleness

128. Marriage is not required for full participation in Christian life.

129. Celibacy is honored in Scripture as a calling.

130. Sexual abstinence outside marriage is part of Christian discipleship.

131. The Church must support and value unmarried believers as full members of the body.

Key texts: Matt 19:12; 1 Cor 7

Stewardship and Responsibility

This section answers the question: if God is the source of all things, how should we view what we
have been given? The answer: as stewards, not owners. These principles establish that all resources,
abilities, and opportunities are entrusted to us by God and must be used according to his purposes.
They will help my beloved children live with responsibility, generosity, and contentment, resisting
greed and misuse.

132. Humans are stewards of God's creation and must use resources responsibly and justly.

133. Stewardship, not ownership, describes the Christian's primary relationship to material
goods.

134. Human labor has intrinsic dignity as participation in God's creative work.

135. Work is not a consequence of the fall but a pre-fall gift, with the fall introducing the toil
and frustration of work.

136. Every person's vocation should be offered to God as worship.

137. Generosity is a hon-negotiable expression of faith.

138. Greed, theft, and exploitation violate God's moral order for stewardship.

139. Exploitation of workers is a grave moral offense to God, raising issues of Biblical justice,

not merely of economics, which should deeply concern the Church.

Scripture References: Gen 2:15; Ps 24:1; Luke 16:10-12; Deut 8:17-18; 1 Chr 29:14; Prov 14:23; Col 3:23; Gen 3:17-
19; Eccl 5:18-19; Col 3:23-24; 1 Cor 10:31; Rom 12:1; Luke 6:38; 2 Cor 9:6-8; Prov 11:24-25; Exod 20:15; Luke 12:15;
1 Tim 6:9-10; Lev 19:13; Deut 24:14-15; Jas 5:4
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Christian Writers and Thinkers: Basil of Caesarea, Homily to the Rich (on the theological basis of stewardship — that
surplus goods belong in moral terms to those who lack them); John Chrysostom, Homilies on First Timothy, Homily 12
(on the spiritual danger of wealth accumulation and the moral obligation of generosity as participation in God's own
provision); Ambrose of Milan, On the Duties of the Clergy, 1.28 (on the common destination of goods and the injustice of
private accumulation at the expense of others' need); Martin Luther, The Freedom of a Christian and Preface to the
German Peasants (on vocation as the arena in which love for neighbor is enacted and offered to God as worship); John
Calvin, Institutes of the Christian Religion, 111.10.1-6 (on the Christian's stewardship of earthly goods as a trust from God
requiring responsible, grateful, and generous use)

Creation Care and the Natural World

This section answers the question: if God is the creator and we are his stewards, how should we
relate to the natural world? The answer: with care, restraint, and responsibility. These principles
establish that creation is not to be worshiped or exploited, but faithfully tended according to God’s
purposes. These principles will teach my beloved children to embrace their creator’s call to be faithful
stewards of his good creation.

140. Christians have a moral obligation to care for creation.

141. Environmental destruction is a moral issue, not merely a political or scientific one, since
despoiling creation is both a dishonor to its Creator as well as a potential harm to its
inhabitants.

Scripture References: Gen 2:15; Ps 24:1; Rev 11:18; Gen 1:31; Num 35:33-34; Rom 8:19-22

Christian Writers and Thinkers: Basil of Caesarea, Hexaemeron (nine homilies on the six days of creation, establishing
the goodness and order of the natural world as a moral claim on human conduct toward it); Irenaeus, Against Heresies,
V.32-36 (on the redemption of the material creation as an eschatological reality, grounding the moral seriousness of care
for the physical world); John of Damascus, An Exact Exposition of the Orthodox Faith (De Fide Orthodoxa), I1.6-7 (on
creation as the ordered work of the good God, whose goodness constitutes a moral claim on those made in his image to
tend rather than exploit it); Francis of Assisi, Canticle of the Creatures (on the whole of creation as the work of God
worthy of reverence and care); John Calvin, Commentary on Genesis 2:15 (on the human vocation as one of cultivation
and conservation — "to dress and to keep" — not extraction and exploitation)

Social Ethics and Civic Life

This section answers the question: if we are accountable to God and live among others, how should
we conduct ourselves in society? The answer: with order, humility, and faithfulness to God above all.
These principles establish that while human authority has a role in maintaining order, it is limited and
must never replace obedience to God. These principles will guide my beloved children live as faithful
witnesses in the public sphere—respecting authority where appropriate, but never compromising truth
or righteousness.

142. Civil authority exists by God’s permission for preserving social order, restraining
wrongdoing, and protecting the common good.

143. Submission to governing authorities is an expression of enemy-love, demonstrating trust
in God’s justice rather than reliance on rebellion, retaliation, coercion, or vengeance.

144. Love, peacemaking, and overcoming evil with good form the controlling context for the
Christian’s posture toward governing authorities.
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145. Submission, respect, and honor are means by which Christians overcome evil in
governing powers because their innocence highlights and exposes the abuse, oppression, and
cruelty of governing powers, and, thereby, de-legitimizes their authority.

146. Because vengeance belongs to God, Christians renounce revolutionary violence,
personal retaliation, and political hostility as means of establishing justice.
147. Submission to earthly authorities is therefore neither absolute nor idolatrous, but an act

of faithful obedience to God that preserves peace where possible while maintaining ultimate
allegiance to Christ.

148. Political order is a temporal good that helps prevent chaos, but it cannot redeem the
human condition or establish the kingdom of God.

149. Christians must resist the idolatry of state power, nationalism, and tribalism.

150. Christians are sojourners in the earthly city, neither withdrawing from it nor being
absorbed into it, but rather, seeking its welfare and well-being.

151. Laws and social structures can embody either justice or injustice, which means

Christians must discern the difference and act accordingly, being sure not to become
entangled in various injustices through political interests.

152. Freedom of religion and liberty of conscience are intrinsic to human dignity and cannot
be legitimately coerced by the state.

153. No earthly political order, nation, regime, or ideology can bear the weight of ultimate
hope, and to invest such into any of them is both theological error and a severe moral danger.

154. Christians should resist propaganda, manipulation, and the distortion of public
discourse.

155. The protection of the vulnerable in law and policy is a moral concern, not merely a social

one, with the treatment of the poor, the vulnerable, and the foreigner serving as a measure of a
society's justice in Biblical contexts.

Scripture References: Jer 29:7; Matt 5:13-16; Rom 13:1-7; Acts 5:29; Dan 3:16-18; Amos 5:14-15; Rev 13:1-10; Matt
22:21; Isa 1:17; Mic 6:8; Matt 25:35-40; Lev 19:33-34; Isa 5:20; Prov 14:25; Eph 5:11; Ps 146:3; Isa 2:22; Rev 18:4;
Rom 2:15; John 4:24

Christian Writers and Thinkers: Augustine, City of God (De Civitate Dei), Books 4, 5, and 19 (on the two cities, the limits
of earthly political order, the definition of justice as ordered love, and the Christian's vocation as pilgrim in the earthly city
— seeking its welfare without investing it with ultimate hope); Tertullian, Apologeticus, §24 (on freedom of religion as
grounded in the nature of genuine worship and the dignity of the human person as moral agent before God, arguing that
coerced faith is no faith at all); Tertullian, Apologeticus, §30-33 (on the Christian's civic obligations — prayer for rulers,
pursuit of the common good — alongside the absolute limit of divine obedience over human command); Dietrich
Bonhoeffer, Ethics, "The Structure of Responsible Life" (on the Christian's responsibility to discern and resist unjust
structures and to act prophetically on behalf of those who suffer under them); Eusebius of Caesarea, Ecclesiastical
History, VIII.1 (on the spiritual dangers accompanying imperial favor toward the Church — a cautionary witness to the
danger of absorbing civic identity into Christian identity)

Character and Transformation

This section answers the question: if sin corrupts the heart, what is the ultimate goal of the Christian
life? The answer: transformation into the likeness of Christ. These principles establish that obedience
is not merely external, but flows from a renewed heart shaped by the Spirit. They will help my beloved
children pursue not only right actions, but a life that is inwardly formed by the character of Christ.
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These principles will guide my beloved children in their spiritual formation.

156. Pride is one of the roots of moral disorder.

157. Covetousness is another root of moral disorder.

158. Lust, hatred, and contempt are sins of the heart and not merely actions.

159. Moral self-examination takes precedence over the moral examination of others.

160. The pursuit of status, wealth, and honor as ends in themselves corrupts moral judgment.

161. Attachment to wealth easily displaces trust in God and therefore presents a recurring
spiritual danger requiring vigilance.

162. Morality comes from one's inner life in such a way that external compliance without
heart transformation is insufficient to accomplish moral formation.

163. The conscience must be formed and informed by Scripture, prayer, and Christian
community rather than culture and political or self interests.

164. Humility is the foundation of moral virtue.

165. Contentment is one of the pillars of moral virtue.

166. Personal character and conduct cannot be separated because fruit evidences the tree.

167. Personal moral formation requires continual repentance and the work of the Holy Spirit.

168. The transformation of the heart into Christlike character, marked by humility, self-control,

patience, and love, is the goal of the Christian moral life.

Scripture References: Prov 16:18; Isa 14:12-14; 1 Tim 3:6; Exod 20:17; Luke 12:15; Col 3:5; Heb 13:5; Matt 5:21-22,
27-28; 1 John 3:15; Matt 7:3-5; Luke 6:41-42; Rom 2:1; Luke 12:15-21; Matt 6:24; 1 Tim 6:6-10; Matt 5:8; Matt 23:25-
26; 1 Sam 16:7;, Rom 12:2; 2 Tim 3:16-17; 1 John 2:15-17; Prov 11:2; Matt 5:5; Phil 2:3; Jas 4:6; Phil 4:11-12; 1 Tim
6:6-8; Matt 7:16-20; Luke 6:43-45; Gal 5:22-23; Luke 13:3; 2 Cor 7:10; Rom 8:13; Gal 5:16-17;, Rom 8:29; 2 Cor 3:18;
Eph 4:22-24

Christian Writers and Thinkers: John Climacus, The Ladder of Divine Ascent (Klimax), Steps 1-4, 22-25 (on pride as the
summit of vice, humility as the foundation of all virtue, and the step-by-step interior transformation that constitutes
genuine moral formation); Evagrius Ponticus, The Praktikos (on the eight logismoi — chief disordered thoughts, including
pride, covetousness, and lust — as the root interior movements that must be discerned and resisted before virtue can
take hold); Augustine, Confessions (Confessiones), Books 1-10 (on the disordered loves of the heart as the source of all
moral failure and on conversion as the reordering of love toward God as its proper end); Gregory the Great, Moralia in
Job, Books 31-35 (on pride as the queen of all vices and humility as the necessary disposition of the soul before God,
from which all other virtues receive their proper order); Dietrich Bonhoeffer, The Cost of Discipleship, Chapter 1 (on
cheap grace as the particular form of hypocrisy and moral self-deception that plagues the Church — profession without
formation, faith without obedience)

Death, Suffering, and the Limits of Human Life

This section answers the question: if sin has corrupted the world, how should we understand
suffering, death, and human limitation? The answer: as realities within a fallen world that must be
faced with faith, hope, and humility. These principles establish that not all suffering can be avoided or
controlled, and that human life is finite and dependent on God. They will help my beloved children
endure hardship without despair, trust God in weakness, and live with a proper awareness of life’s
limits.

These principles will guide my beloved children’s thinking through the most difficult and painful times
of their life.
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1609. The resurrection desacralizes death as an ultimate threat because it's no longer the final
word.

170. Suffering, rightly received, can be a means of moral formation through the work of the
Holy Spirit.

171. The resurrection shapes moral action because it determines how Christians view death.

172. Christians can resist sin even to the point of their natural death because of our
resurrection-hope.

Scripture References: 1 Cor 15:54-57; Rev 21:4; John 11:25-26; Rom 5:3-5, Jas 1:2-4; 2 Cor 4:17; 1 Pet 1:6-7; 1 Cor
15:58; Phil 1:21; Rom 14:7-8; Rev 12:11; Matt 10:28; Heb 12:4

Christian Writers and Thinkers: Ignatius of Antioch, Epistle to the Romans, §4-7 (on the resurrection as the ground of a
willingness to suffer martyrdom rather than compromise faith — death is not the final threat because Christ has broken its
power); Cyprian of Carthage, On Mortality (De Mortalitate) (on the resurrection as the direct moral resource by which
Christians face plague, suffering, and death with neither despair nor denial, but with composed hope); Irenaeus, Against
Heresies, V.1-7 (on the bodily resurrection as the consummation of God's creative and redemptive work, establishing the
goodness of embodied life and the moral significance of what is done in the body); Athanasius, On the Incarnation, §27-
32 (on Christ's resurrection as the conquest of death's power and the transformation of Christian dying into a witness to
the world); John Chrysostom, Homilies on Second Corinthians, Homily 8 (on suffering rightly received as participation in
Christ's own sufferings and therefore as a means of sanctification rather than merely a burden to be endured)

Eschatology and Moral Urgency

This section answers the question: if Christ will return and all things will be judged and restored, how
should we live now? The answer: with urgency, faithfulness, and eternal perspective. These principles
establish that history is moving toward God'’s appointed end, where justice will be fulfilled and
righteousness established. They will guide my beloved children to live with watchfulness and
purpose, storing up what is eternal rather than what will pass away.

These principles will frame my beloved children’s way of looking at the world in light of eternity and
the resurrection, which will protect them from despair and soul-crushing fear.

173. The Kingdom of God — already present, yet not consummated — is the proper horizon
for Christian ethics since Christian morality is not merely about managing the present but is
also about living in anticipation of the age to come as citizens of a Kingdom that is breaking in

eternity.
174. Moral urgency is appropriate, though moral despair is not.
175. Everyone will answer to God for how they lived their life.
176. The resurrection of Christ is the first fruits and guarantee of the general resurrection,

and this hope is the direct motivating foundation for present moral obedience, perseverance,
and faithful labor.

177. Eschatological hope produces moral courage, enabling Christians to hold their
convictions under pressure, endure persecution, and face death without capitulation, because
they do not regard death as the final word.

178. Because Christ is recapitulating and renewing all of creation — not annihilating it —
present acts of justice, mercy, peacemaking, and faithfulness are not rendered futile by the
coming age but are taken up into it, making no faithful act ultimately insignificant.
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179. The urgency of repentance and righteous action is real and not merely rhetorical, since
the opportunity for both is genuinely limited; therefore promptness in doing good is itself a
moral obligation, not merely a counsel of prudence.

Scripture References: Luke 17:20-21; Matt 6:10; Rev 21-22; Phil 3:20; 1 Cor 15:58; Gal 6:9; 2 Thess 3:13; Rom 14:12; 2
Cor 5:10; Eccl 12:14; Heb 4:13; 1 Cor 15:20-22; Rom 8:23; 1 Pet 1:3-5; Rev 12:11; Matt 10:28; Phil 1:20-21; Heb
11:13-16; Eph 1:10; Rev 21:1-5; Rom 8:19-23; 2 Cor 6:2; Jas 4:13-14; Gal 6:9-10; Heb 3:7-8

Christian Writers and Thinkers: Clement of Rome, First Epistle to the Corinthians (1 Clement), §24-27, 34 (on the
resurrection as the direct motivation for present moral obedience and the urgency of promptness in doing good before
the opportunity passes); Irenaeus, Against Heresies, V.32-36 (on the recapitulation of all things in Christ as establishing
that present acts of faithfulness are taken up into — not annihilated by — the coming age, making no good work
ultimately futile); Justin Martyr, First Apology, §8, 17 (on the coming judgment as the moral foundation for accountability
and the ground of Christian civic integrity — Christians act rightly because they know all things will be judged, not merely
because human law requires it); Tertullian, On the Resurrection of the Flesh (De Resurrectione Carnis) (on the bodily
resurrection as the vindication of embodied moral action — because the body is raised, what is done in the body matters
eternally); Dietrich Bonhoeffer, Ethics, "Ultimate and Penultimate Things" (on the Kingdom of God as the proper horizon
of all Christian action — neither collapsing the ultimate into the penultimate by treating politics as salvation, nor
evacuating the penultimate of moral seriousness by retreating into a purely otherworldly piety)
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Appendix

My purpose for this appendix is to include practical information and context from the research,
construction, and progression of each section. | believe this information will be useful for my children
in going deeper with these principles. | hope it will be useful in helping them form a coherent
worldview even beyond the extent and scope of these foundations, as well as being useful in creating
their own foundational principles that address the issues of their generation that | could not foresee or
anticipate in the construction of this charter.

The Authority of Christ and Scripture

The authority of Christ and Scripture carefully builds on my core foundations. From (1) God as source
of moral truth, if God defines good and evil, then his authoritative self-revelation is necessary. From
(2) Objective truth, truth must be revealed and preserved, not constructed, which leads directly to
Scripture as a stable witness of Jesus’ authority. From (4) Conscience, which establishes our moral
accountability, but is insufficient to serve as a righteous guide because it has been corrupted by sin,
therefore the external authority of Scripture is required. From (5) Sin as corruption, human
reasoning and moral perception are unreliable because they are distorted, therefore, Christ becomes
the perfect revelation of moral truth. This construction carefully mirrors Irenaeus’ “rule of faith”, Martin
Luther’s “Scripture over fallen reason”, and the restorationist emphasis on returning to the teachings
of Jesus.

Truth as the Foundation of Love

Truth as the foundation of love also builds on my core foundations. From (2) Objective truth, if truth
is objective, then lying is not simply a pragmatic issue, but a moral disorder, and, truthfulness is
alignment with reality as defined by God. From (4) Conscience, if conscience exists, then we are
internally aware of truth, and, integrity consists of consistency between inner conscience and outward
action. And from (5) Sin corrupts by suppressing or distorting truth, and, hypocrisy is evidence of sin
corrupting the moral self. This section is the natural progression of the authority of Christ and
Scripture, showing how humans, who once were corrupted in sin, are restored to truthfulness so that
we are able to truly walk in love. This very closely follows Augustine’s logic from “On Lying” and John
Chrysostom’s “inner/outer moral unity”.

Love as the Central Organizing Principle

Love as the central organizing principle likewise builds on my core foundations. From (1) God
defines good, since God is love, then love is not subjective, but is an objective moral reality. From (3)
Image of God, if humans bear God’s image, then loving them is recognizing God’s sacred imprint.
This aligns with Thomas Aquinas’ “love as willing the good” and John Wesley’s “love as the center of
holiness”. This section establishes the practice of truth in Christian life through the central organizing
principle of love.

Noneviolence, Peace, and Enemy-Love (Love Cont’d)

Nonviolence, peace, and enemy-love is the continuation of love as the central organizing principle,
and continues to build on my core foundations. From (3) Image of God, if every person bears God’s
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image, then even enemies have inherent dignity. From (1) God defines good, if God defines good,
then retaliation does not define justice, God does. From (5) Sin as corruption, if sin corrupts, then
human anger and vengeance are unreliable since they come from our corrupted carnal nature. From
(2) Objective moral truth, if truth is objective, then enemy-love is not optional but is morally binding
because Christ commands it. Therefore, nonviolence is not “weakness” or mere “strategy” or “political
ideology”, but is the logically necessary outworking of my foundations under the authority of Christ.
These principles align with early Christian teachings like Tertullian’s “Christ disarming Peter disarms
all Christians” and Origen’s “Christians fight through prayer, not violence”, and later Christian
teachings like Dietrich Bonhoeffer’s “costly discipleship” and “enemy love”.

Notes to my children: (1) read Nation’s “Bonhoeffer the Assassin?” to disarm the false allegations
that Bonhoeffer abandoned his non-violent convictions to join the assassination plot against Hitler.
America in the wake of WW2 had a vested interest as the clear victor in the war in delegitimizing
nonviolent ideology, so the conclusion that Bonhoeffer abandoned his convictions was hastily
fashioned and quickly spread throughout academia; (2) | set this section apart instead of including it
within the last section because these principles are among those most attacked today. The Church is
abandoning these principles, but they are central and necessary to what the Bible describes in
following Jesus.

Suffering, Perseverance, and the Cross

Suffering, perseverance, and the cross continue to build on my core foundations. From (1) God
defines moral reality, the cross reveals that self-giving love is not merely taught but embodied in
Christ, showing that faithfulness to God may involve suffering rather than worldly triumph. From (3)
the image of God, if humans are created for communion with God, then participation in Christ
includes participation in both his life and his sufferings. From (5) sin corrupts the world, suffering
exists as a result of the disorder introduced by sin, yet God works redemptively even within suffering
to accomplish sanctification in those who love him. From (2) objective truth, the resurrection
establishes that suffering and death do not have the final word, which reorders how Christians
interpret loss, persecution, sacrifice, and hardship. From (4) conscience and moral accountability,
faithfulness to Christ sometimes requires costly obedience that resists compromise even when doing
so produces suffering.

This reflects Ignatius of Antioch’s understanding of martyrdom as participation in Christ’s life,
Irenaeus’ vision of growth into maturity through trial, Athanasius’ teaching that Christ’s incarnation
transforms human suffering, Augustine’s account of rightly ordered love refined through hardship,
John Chrysostom’s teaching that suffering produces spiritual clarity, and Dietrich Bonhoeffer’s
description of discipleship as costly grace rather than comfort-seeking religion.

Justice and Mercy

Justice and mercy continues to build on my core foundations. From (3) Image of God, if all people
bear God’s image, then injustice is not just social disorder, but a violation of God’s image. From (1)
God’s moral nature, if God defines good, then justice reflects his character. From (4) Moral
accountability, if all are accountable, then oppression is morally judged by God since it violates the
natural moral conscience possessed by all people. From (5) sin, if all are guilty, then justice must be
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tempered by mercy for the sake of redeeming God’s image-bearers. This reflects the teachings of
Basil the Great’s “care for the poor” and Gregory of Nyssa’'s “Radical dignity of persons”.

Community, Accountability, and the Church

Community, accountability, and the Church likewise continues to build on my core foundations. From
(3) Image of God to our being relational beings. If humans are inherently relational, then moral
formation cannot be purely individualistic. From (4) Conscience to our need for formation and
correction. If truth is objective and not self-generated, then we need correction outside ourselves. And
if conscience exists but is fallible, then accountability structures are necessary From (2) Objective
truth to our need for shared discernment. If truth is objective but humans are limited, then charity in
disputable matters is necessary. From (1) God as moral source to our need for a community ordered
under Him. If God defines moral order, then authority must reflect His character. This reflects the
teachings of Ignatius’ unity, ordered church life, authority as relational and embodied, Cyprian’s “no
salvation outside the Church”, Chrysostom’s mutual accountability and pastoral authority as service,
and Dietrich Bonhoeffer’s “Life Together”.

Purity and Faithfulness

Purity and faithfulness also builds on my core foundations. From (1) God defines good as defining
the divine purpose of human sexuality. If God defines moral good, then sexual ethics are given, not
invented. From (3) Image of God as embodied dignity. If humans bear God’s image, then sexuality
carries moral meaning, not neutrality. From (5) Sin corrupts as disorder in desire. If sin corrupts
nature, then desire must be rightly ordered, not merely expressed. This reflects teachings from
Augustine’s ordered vs disordered love (ordo amoris), John Chrysostom’s marriage as mutual self-
giving, Thomas Aquinas’ teleology of sexuality ordered toward union and procreation, and Clement of
Alexandria’s goodness of the body rightly ordered.

Stewardship and Responsibility

Stewardship and responsibility continues to build on my core foundations. From (1) God, who owns
all things. If God is creator, then ownership is derivative, not absolute. From (3) Humans as image-
bearers to stewards. If humans image God, then work participates in divine creativity. From (2)
Objective moral order, which applies to economics. If moral truth is objective, then economic life is
morally accountable. From (4) Conscience, which makes us accountable for our use of resources. If
conscience exists, then generosity is obligation, not optional. This reflects Basil of Caesarea’s surplus
belongs to the poor, John Chrysostom’s wealth as moral responsibility, Ambrose’s common
destination of goods, John Calvin’s stewardship and disciplined use of wealth, and Martin Luther’s
vocation as service to neighbor.

Creation Care and the Natural World (Cont’d)

Creation care and the natural world continues the principles that stewardship and responsibility built
on my core foundations. From (1) God as creator. If God declared creation good, then it has intrinsic
moral value. From (3) Humans as stewards. If humans bear God’s image, then they are caretakers,
not exploiters. This reflects Irenaeus’ goodness and redemption of material creation, Basil's ordered
and meaningful creation, John of Damascus’ creation as revelation of divine goodness, Francis of
Assisi’s reverence for creation, and John Calvin’s stewardship as “tending and keeping”.
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Social Ethics and Civil Life

Social ethics and civic life are built on my core foundations. From (1) God as ultimate authority. If God
defines truth, then the state is not ultimate. From (2) Objective truth as a critique of power. If
conscience exists, then obedience to God can override the state. From (3) Human dignity as
requiring justice. If humans have dignity, then freedom of conscience is essential. From (4)
Conscience as demanding moral responsibility. If sin corrupts nature, then political systems are
morally fallible. From (5) Sin as corrupting institutions. If truth is objective, then propaganda is morally
evil. This reflects Augustine’s Two Cities, ordered love, limits of the state, Tertullian’s religious liberty
and non-coercion, Eusebius’ warning against church-state fusion, and Dietrich Bonhoeffer’s
resistance to unjust systems.

Character and Transformation

Character and transformation builds on my core foundations. From (4) Conscience as inner
awareness. If sin corrupts nature, then the problem is internal. And if conscience exists, then it must
be formed, not assumed reliable. From (5) Sin as internal disorder. If sin distorts, then transformation
— not suppression — is required. From (1) God defines good as virtue reflecting Him. If God defines
good, then virtue is conformity to His character. This reflects Augustine’s disordered loves, Evagrius
Ponticus’ interior thoughts (logismoi), John Climacus’ ascent of virtue, Gregory the Great’s pride as
root of sin, and Dietrich Bonhoeffer’s critique of “cheap grace”.

Death, Suffering, and the Limits of Human Life

Death, suffering, and the limits of human life continue to build on my core foundations. From (1) God
defines ultimate reality. If God defines reality, then death is not ultimate. From (2) Truth is objective
to the resurrection is real. If truth is objective, then the resurrection reframes suffering. And from (5)
Sin to suffering exists. If sin explains suffering, then suffering can be redemptive. This reflects
Ignatius’ martyrdom grounded in resurrection hope, Cyprian’s composure in plague and death,
Athanasius’ Christ defeats death, and John Chrysostom’s suffering as participation in Christ.

Eschatology and Moral Urgency

Eschatology and moral urgency continue to build on my core foundations. From (1) God as judge. If
God is our moral source, then he is our final judge. From (2) Objective truth to our final accountability.
If truth is objective, then judgment is real. From (3) Human dignity to eternal significance. If humans
have dignity, then their actions have eternal weight. And from (5) Sin to judgment and restoration. If
sin corrupts, then restoration — not annihilation — is the goal. This reflects Irenaeus’ recapitulation of
all things, Justin Martyr’s judgment as moral accountability, Tertullian’s resurrection of the body,
Clement of Rome’s urgency of obedience, and Dietrich Bonhoeffer’s ultimate vs penultimate.
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